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C H R IS T 'S
INAUGURATION
An Exploration of the Living Christ’s Atoning Priesthood
If Jesus was so good and kind
and helped so many people,
why did He stay such a short
time on earth? What could He
do in heaven that was more
important than what He had
done here?
Meet the Frank Holbrook
whose young mind formulated these questions. Meet
the Frank Holbrook, the
mature pastor, teacher, and
theologian, who now knows
the answers. And then meet
the Friend who gave them to
him in an enthralling chapter
from his book The Atoning

*Frank B. Holbrook is editor o f the
Journal of the Adventist Theological
Society. The author o f hundreds o f

articles and columns and several books,
he resides in Dalton, Georgia.

Priesthood o f Jesus Christ.
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FOREWORD: My father, a Roman
Catholic, united in his early adult
years with the Methodist Church,
the childhood faith of his fiancee.
Thus, I was reared in a Christian
home, and for the first eight years of
my life attended services at a large
Methodist congregation in Washington, D.C.
As I learned more about Jesus,
questions formed: Since Jesus was so
good and kind and helped so many
people, why did He stay such a short
time on earth? What could He do in
heaven that was more important
than what He had done here?
Despite their many years of association with other Christians, my parents had no answers. They had never
heard a sermon on Christ’s second
coming, much less any discussion on
why Jesus ascended to heaven or
what He might be doing up there.
Not until my parents began to
study the teachings of the Seventh-

day Adventist Church did they discover the wonderful truth about the
priesthood of Jesus Christ in the
heavenly sanctuary. The light began
to dawn: Since definite links existed
between the earthly and the heavenly sanctuaries (type and antitype),
knowledge of the former would shed
light on the nature of the Saviour’s
heavenly ministry in the latter! Such
a concept brought heaven close to
earth, and for the first time the silent
heavens, which hid the Saviour from
our view, as it were, began to speak!
We could now trace the actual saving
activities of our High Priest in the
realities above.
Continued study through the
years has only deepened my interest
in the vital truth of Christ’s priesthood, a fascinating part of which
follows. I pray that it may confirm
and enrich your faith in the vital
ministry of the living, exalted Christ.
— Frank B. Holbrook.

he sacrificial death of Jesus
Christ on Calvary and His subsequent priesthood in heaven
are indivisible. From a scriptural viewpoint these two
“events” cannot, indeed, must not be
separated. Christ’s atoning death has
no significance for the sinner apart
from Christs priestly intercession.
On the other hand, our Lords
priesthood would be meaningless if

He lacked the merits of His atoning
death to mediate. “For every high
priest is appointed to offer gifts and
sacrifices; hence it is necessary for
this priest [Christ] also to have
something to offer” (Heb. 8:3).**
Although C hrist’s priesthood is
as essential to Heaven’s plan o f salvation as is His death, many m odern Christians are ignorant o f His
priestly activity; hence, the reason
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for this study. Join me in exploring
the truth about C hrists atoning
priesthood— foretold in prophecy,
illustrated by the Israelite sanctuary, and illuminated by the inspired Scriptures. In so doing, may
we establish a renewed relationship with the living Christ, who is
engaged in a vital m inistry for us.

Because God the Son had “hum bled him self” through His amazing
willingness to assume our human
nature permanently, and because
He “became obedient unto death,
even death on a cross,” God “highly
exalted [ h u p e r u p s o o ] him and
bestowed on him the name which is
above every name, that at the name
o f Jesus every knee should bow, in
heaven and on earth and under the
earth, and every tongue confess
that Jesus Christ is Lord, to the
glory o f God the Father” (Phil. 2:8-

Exalted Victor
The priesthood of Jesus began in
heaven 50 days after His resurrection
from Joseph’s tomb. In the midst of
innumerable angels, the Saviour of
the world was “crowned” [ steph anod] (Heb 2:19). The allusion to
the chaplet bestowed on the winner
o f an athletic contest— rather than
to the kingly d ia d e m a (diadem)
discloses the excitement and rapturous joy with which all heaven celebrated the victory of our Lord over
the forces of evil!

11) .
Christs heavenly exaltation presupposed His earthly exaltation or
“lifting up” [hupsoo] on the cross for
“the expiation for our sins” (1 John
2:2). Jesus had explained to Nicodemus that “as Moses lifted up the serpent in the wilderness, so must the
Son of man be “lifted up ” (John
3:14). Near the end of His life He

Inasmuch as the viewpoints o f higher-critical study o f the Bible
have left the ivory towers o f learning to becom e com m onplace am ong
Christians, the reader may fin d it helpful to note five premises underlying Holbrook's study o f the atoning priesthood o f Jesus Christ.— Ed.
1.
The Unity o f the Christian Scriptures. “In many and various
ways God spoke o f old to our fathers by the prophets; but in these last
days he has spoken to us by a Son " (Heb. 1:1,2, RSV).
The same God speaks to us in the Old Testament (the witness of
the prophets) and the New Testament (the apostolic witness to Jesus
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made a similar statement to the
Greeks who had sought an interview
in the court of the temple: “‘I, when I
am lifted up from the earth, will draw
all men to myself.’” John adds the
reason: “to show by what death he
was to die” (John 12:32, 33). Though
Christ’s atoning death on the cross
appeared at first a terrible defeat, it
was truly the “lifting up”— the exaltation— of a victor! The Father’s
enthronement of Christ at Pentecost
acknowledged His Son’s magnificent
accomplishment (Acts 2).

had not been given [a reference to
Pentecost], because Jesus was not yet
glorified ” (John 7:39). He also observes that after “Jesus was glorified ,”
the apostles better understood their
Master’s life, including the prophecies about it (John 12:16).
The Father glorified Jesus— that
is, honored the incarnate Christ by
appointing Him “the heir o f all
things” (Heb. 1:2). In addition, He
conferred on Christ “all authority
[exousia] in heaven and on earth”
(Matt. 28:18), recognizing Him as
“the head over all things for the
church” (Eph. 1:22). All the attributes of kingly majesty, dignity, and
splendor were bestowed upon
Christ. Holy angels and the representatives o f the unfallen worlds
honored the Redeemer and submitted willingly to His sovereignty (cf.
Job 1:6; 1 Peter 3:22).
The Book of Revelation symbol-

Glorified Redeemer
The apostles described Christ’s
heavenly exaltation as His glorification. Peter declared to the crowd in
Solomon’s Porch that God had “glorified [d o x a z d ] his servant Jesus”
whom they had denied (Acts 3:13;
cf. 2:33). John comments that in the
days of Jesus’ ministry, “The Spirit

Christ). The sam e God speaking the sam e message of salvation from
sin is central to both Testaments: before the cross, through types
and rituals; after the cross, by the Redeemer’s witness.
2. The Holy Spirit’s Authorship o f the Scriptures. “All scripture is
inspired by God” (2 Tim. 3:16). “The prophets . . .prophesied.. . by
the Spirit of Christ within them” (1 Peter 1:10,11). The Holy Spirit
does not contradict Himself; what He reveals in one place agrees
with what He reveals in another.
3. The Scriptures Are Their Own Interpreter. Generally, biblical
teachings are constructs, arrived at by comparing what the Holy
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angels who joyfully exclaim, “‘Worthy is the Lamb who was slain, to
receive power and wealth and wisdom and might and honor and glory
and blessing!”’ (Rev. 5:11, 12).
This scene, which symbolizes
Christ as a once-slain but again-living Lamb standing at the throne of
God, carries a significant truth (Rev.
5:6). The tense of the verb (“had
been slain”) in the original language
(a perfect, passive participle) denotes that Christ had been slain but
the results obtained by His death
remain and are always available for
the redemption of repentant sinners. The horns and eyes of the symbol indicate the glorified Christ’s
absolute power and wisdom. But the
Apocalypse’s repeated emphasis on
Christ’s title, “the Lamb,” and the
underscoring by the Greek perfect
tense of the continuous efficacy of
His sacrifice, clearly mark out the

izes the enthronement of the exalted
Christ under the figure of a lamb
standing “in the midst” of God’s
throne “as though it had been slain”
(Rev. 7:17; 5:6). Twenty-eight times
throughout the Apocalypse Christ is
referred to as “the Lamb,” and the
throne of God’s universal dominion
receives the title “the throne of God
and of the Lamb” (cf. Rev. 3:21; 22:1,
3).
Revelation 5:6 is the first visionary
description of Christ’s enthronement
beside the Father. The emphasis of
the scene is upon the Redeemer’s
atoning sacrifice. “‘Worthy art thou,”’
explain the living creatures and
elders, “‘. . .for thou wast slain and by
thy blood didst ransom men for God
from every tribe and tongue and people and nation’” (Rev. 5:8, 9).
The ascription o f praise and
honor to the Lamb is repeated and
enlarged upon by the myriads of

Spirit has said through different writers on the same subject. Jesus
used this method to prove His Messiahship to two of His disciples:
“And beginning with Moses and all the prophets, he interpreted to
them in all the scriptures the things concerning himself” (Luke
24:27).
The Israelite Sanctuary: A Ritual Parable o f the Plan o f Salva4.
tion. aFor we [Christians] also have had the gospel preached to us,
just as they [Israelites of the Exodus] did” (Heb. 4:2, NIV). Their
instruction in the gospel, of course, came through the sanctuary system. By studying both revelations, our understanding of the divine
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New Testament. The New Testament
statements are all based on Psalm
110, a Davidic writing: “The Lord
[Yahweh] says to my Lord [Adorn]:
‘Sit at my right hand, till I make your
enemies your footstool’” (vs. 1). It is
evident from his discussion with the
Pharisees that both Jesus and the
scribes understood the personage
addressed as “my Lord” to be the
Messiah, the Christ.
Since the New Testament writers
accept Jesus of Nazareth as the fulfillment of all the messianic prophecies, they recognize His enthronement as co-ruler with the Father as
the direct fulfillment of Psalm 110:1.
The expression “at my right hand”
connotes a position of honor (that
is, at God’s side), but is in no wise
intended to locate the whereabouts
of Christ’s physical presence in the
heavenly sanctuary.
“To sit at God’s right hand” is a

heavenly sanctuary as the command
center from which the glorified Redeemer will successfully conclude all
aspects of the plan of salvation.
Enthroned King
Upon Christs ascension to the
heavenly realm, God “made him sit
at his right hand” (Eph. 1:20). Sharing the eternal throne of universal
dominion (Rev. 3:21), Christ occupies a kingship “far above all rule
and authority and power and
dominion, and above every name
that is named, not only in this age
but also in that which is to come”
(Eph. 1:21). In this position God
“has put all things under his feet”
(vs. 22)— and continues to do so
until His messianic reign is accomplished (cf. 1 Cor. 15:24-28).
The expression “to sit at his
[God’s] right hand” occurs (with
slight variations) 20 times in the

plan for saving sinners is further clarified. In fact, the backdrop for
the New Testament’s portrayal of our Saviour’s atoning work is the
Old Testament’s sacrificial system. His life and death and subsequent priestly activity are, at times, presented in the very terminology of the sanctuary.
5.
The Historicist M ethod o f Interpreting D aniel and Revelation.
This method rests on the premise that these two books reveal G od’s
foreknow ledge , and that their predictions (like a scroll) unroll in historical events from their writing up to and embracing the establishment of God’s eternal kingdom.
□
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figurative phrase, indicating the Saviour’s new, exalted dignity, full
authority and majesty, His rank and
pre-eminence over the created universe. Christ Himself speaks of the
glorified redeemed in a similar manner when He promises that they will
sit on His throne as He Himself sat
on His Father’s throne (Rev. 3:21).
Obviously, the phrasing speaks of
their dignity as “fellow heirs with
Christ” (Rom. 8:17) and not of a sitting on a single, literal throne—
impossible for the millions o f
redeemed persons.
In what manner does Christ now
reign? What is the nature of His
kingdom? When Christ stood before
Pilate, He plainly indicated He
sought no earthly empire to rule.
“‘My kingship is not of this world; if
my kingship were of this world, my
servants would fight, that I might
not be handed over to the Jews; but
my kingship is not from the world’”
(John 18:36).
The advent of “the kingdom of
God,” which Christ early on announced as imminent, was the kingdom o f His grace. Repentance from
sin and faith in Him as Saviour were
required for entrance (Mark 1:15).
The Holy Spirit would work in the
heart to bring about an entirely new
life (1 John 3:3-8; cf. 2 Cor. 5:17).
Many o f Christ’s parables taught the
characteristics of that spiritual kingdom and o f those who would
become its subjects.

When the Pharisees, who thought
only in terms of political rule, challenged Him to reveal when the announced kingdom was coming, He
replied: “‘The kingdom of God is
not coming with signs to be
observed; nor will they say, “Lo, here
it is!” or “There!” for behold, the
kingdom of God is within you’”
(Luke 17:21, margin). Those who
accept Christ as Saviour and Lord
not only obtain “redemption, the
forgiveness of sins” from the Father,
but are also “delivered. . . from the
dominion of darkness and transferred. .. to the kingdom o f his beloved
Son” (Col. 1:13, 14).
In this messianic age, Christ
reigns from the “throne of grace” in
the heavenly sanctuary (Heb. 4:16).
The New Testament writers view the
ages from Adam to the Messiah as
moving toward “the climax o f history” (Heb. 9:26, NEB)— literally,
“[the] completion of the ages.” Thus,
the era in which Christ’s first advent,
death, resurrection, and subsequent
reign from heaven take place is
viewed as “these last days” (Heb. 1:2)
or “the last days” (Acts 2:17). The
present era of Christ’s reign of grace
also has its end-time events that will
culminate in our Lord’s second
advent to take His people to Himself
(Matt. 24:32, 33; Heb. 9:28).
The reign of Christ from the
“throne o f grace” is not something
mystical or intangible. Through the
agency of His church He is extendcontinued on page 60

26

Published by Digital Commons @ Andrews University,

7

Submission to Perspective Digest

Hairv Anderson

Re v i e v ; and He r a l d P u b l i s h i n g A s s o c i a t i o n

27
https://digitalcommons.andrews.edu/pd

8

Holbrook: Christ's Inauguration
Inauguration continued from page 26

ing the borders o f His kingdom
throughout the world. He once said
to the Jewish leaders, w<My Father is
working until now, and I Myself am
working’” (John 5:17, NASB). Now
He rules to carry out His “eternal
purpose” (Eph. 3:11): to bring the
plan of salvation to a triumphant
conclusion by terminating the reign
of sin.
“Then comes the end, when he
[Christ] delivers the kingdom to
God after destroying every rule and
every authority and power. For he
[Christ] must reign until he [God
the Father] has put all his enemies
under his feet” (1 Cor. 15:24, 25).
When, at the end o f the age— at the
end o f Christ’s reign o f grace— the
seventh angel blows his trumpet,
“The kingdom o f the world [will]
become the kingdom o f our Lord
and o f his Christ!’” At that point
Christ moves into the rulership o f
the kingdom o f glory, “‘and he shall
reign for ever and ever’” (Rev.
11:15) “‘upon his throne o f glory’”
(Matt. 25:31).
But Christ’s kingship will always
be subordinate to that of the Father.
Just as in the incarnation, God the
Son condescended to take humanity’s nature so as to be our Representative Head, so He volunteers to
remain in that position eternally.
“And when all things are subjected
to Him, then the Son Himself also
will be subjected to the One who
subjected all things to Him, that

God may be all in all” (1 Cor. 15:28,
NASB).
Invested High Priest
In his speech to the Jews assembled in Jerusalem to celebrate the
Feast of Pentecost, Peter explained
that the Joel-predicted outpouring
of the Holy Spirit, which they were
witnessing, was Heaven’s announcement that Jesus o f Nazareth had
been enthroned at God’s right hand
as Lord and Christ.
“‘This Jesus God raised up, . . .

Being therefore exalted at the right
hand o f God, and having received
from the Father the promise of the
Holy Spirit, he has poured out this
which you see and hear. For David
did not ascend into the heavens; but
he himself says, “The Lord said to
my Lord, Sit at my right hand, till I
make thy enemies a stool for thy
feet.” Let all the house of Israel therefore know assuredly that God has
made him both Lord and Christ, this
Jesus whom you crucified’” (Acts
2:32-36).
But Peter understood Christ’s
heavenly enthronement to involve
more than kingship. A few weeks
later, he proclaimed in the temple
courts that Jesus “‘is the one whom
God exalted to His right hand as a
Prince and a Savior, to grant
[didom i, give] repentance to Israel,
and forgiveness of sins’” (Acts 5:31,
NASB). In this declaration, Peter
combines the princely or kingly rule
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of Christ with that of priesthood. In
Israel it was the priesthood (the high
priest and his associate priests) who
dealt with the issues of sin, repentance, and forgiveness.
The apostolic author of Hebrews
sums up the argument of the first
half of his epistle with an affirmation similar to Peters: “Now the
point in what we are saying is this:
we have such a high priest, one who is

suffered and been tempted, he is able
to help those who are tempted”
(Heb. 2:17, 18).
The blood of Jesus Christ is heaven’s currency in its business of salvation. That is, the merits of His sinless
life and atoning death are what He
pleads before God in behalf of every
repentant sinner who comes seeking
forgiveness and acceptance. As John
writes: “We have an advocate with the
Father, Jesus Christ the righteous;
and he is the expiation for our sins,
and not for ours only but also for the
sins of the whole world” (1 John 2:1,
2). And the writer of Hebrews adds,
“Consequently he is able for all time
to save those who draw near to God
through him, since he always lives to
make intercession for them” (Heb.
7:25).
It is fitting as Christians, that we
look to Calvary, for there the basis of
our salvation was achieved. Every
communion service recalls the central fact o f the Christian faith:
Christ’s atoning death (1 Cor.
11:26). And it is equally fitting that
we eagerly anticipate His second
coming, the grand consummation of
the plan of redemption (Heb. 9:28).
But it is also our great privilege in
this present era to focus our faith
and life energies upon the living
Christ in the heavenly sanctuary
ministering “in the presence of God
on our behalf” (Heb. 9:24).
We approach the living Christ—
our High Priest— through the me-

seated at the right hand o f the throne
of the Majesty in heaven, a minister

in the sanctuary and the true tent
which is set up not by man but by
the Lord” (Heb. 8:1, 2).
Thus, in the mind of Peter and
his brethren, Pentecost (Acts 2)
marked not only the enthronement
of the exalted and glorified Christ as
King, but also His investiture as
High Priest. He was inaugurated to
be a royal priest on heavens highest
throne. Whereas in Israel, kingship
and priesthood were separated
(inherited by descendants of Judah
and Levi respectively), in Jesus
Christ the two roles are united. He is
humanity's King-Priest, our royal
High Priest, forever linked to us
through His incarnation so that He
may minister in our behalf the salvation the Deity has devised: “Therefore he had to be made like his
brethren in every respect, so that he
might become a merciful and faithful high priest in the service of God,

to make expiation for the sins o f the
people. For because he himself has
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dium of prayer. And we can do this
with confidence. He bears our
humanity; He has experienced our
pain and sorrows. He understands
our fears, our hurts, our griefs.
“Since therefore we have a great high
priest who has passed through the
heavens, Jesus the Son of God, let us
hold fast to the religion we profess.
For ours is not a high priest unable
to sympathize with our weaknesses,

but one who, because of his likeness
to us, has been tested every way, only
without sin. Let us therefore boldly
approach the throne of our gracious
God, where we may receive mercy
and in his grace find timely help”
(Heb. 4:14-16, NEB).
□*

**Unless otherwise noted, all Bible texts are
taken from the Revised Standard Version.

P R O P H E T I C

P O R T R A I T S

Continuing Holbrook's exploration o f Christ's heavenly role
I
CHRIST’S ROLE AS
KING-PRIEST (PS. 110:4)
“You [Messiah] are a priest for ever
after the order of Melchizedek”
(Ps. 110:4; see also Heb. 5:5, 6; cf.
7:11-19).
elchizedek was an Amorite
king whom Abraham met during his sojourn in the land of
Canaan. Apparently the king
ruled over the city-state of Salem
(known later as Jerusalem, cf. Ps.
76:2). Melchizedek was a priest of
“God Most High” as well as a king
(Gen. 14:17-20). This brief allusion
to the Deity indicates that worship
of the true God had survived in family lines other than Abraham’s. The
patriarch didn’t hesitate to give this
priestly believer a tenth (tithe) of the
spoils of war.
Several hundred years later the

Holy Spirit selected the Salem king
as a type of the coming Messiah,
bidding David to write, “You [the
Messiah] are a priest for ever after
the order of [or the ‘nature’ of, taxis,
Heb. 5:6] Melchizedek” (Ps. 110:4).
Thus, a millennium before Christ’s
advent, Inspiration foretold that the
Messiah would rule from God’s
throne as King-Priest!
II
CHRIST’S MINISTRY OF
INTERCESSION (Isa. 53:11, 12)
he prophet Isaiah (eighth century B.C.) wrote of the Messiah’s priestly ministry in what are
commonly known as the “Servant Songs.” The central personage
in the fourth song (Isa. 52:13-53:12)
is sometimes designated “the Suffering Servant.” He graphically portrays
the Saviour’s substitutionary death

T
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for the sins of humanity.
Liberal scholarship rejects identifying the “Suffering Servant” with
Jesus of Nazareth, but Jesus applied
the prophecy to Himself on the
night of His betrayal. Citing a key
line in Isaiah 53:12, He said, ‘“I tell
you that this scripture must be fulfilled in me, “And he was reckoned
with the transgressors,” for what is
written about me has its fulfilment’”
(Luke 22:37).
Though the focus of the song is on
the Messiahs substitutionary sufferings, the last two verses clearly refer to
His future, priestly intercession.
“He [the Messiah] shall see the
fruit of the travail of his soul and be
satisfied; by his knowledge shall the
righteous one, my servant [the Messiah], make many to be accounted
righteous [sdq]\ and he shall bear
their iniquities___he poured out his
soul to death, and was numbered
with the transgressors. . .and made
intercession for the transgressors”
(Isa. 53:11, 12).
Tucked away in the ancient
prophecy is a marvelous truth: One
day a righteous Messiah would, by
his death, bear the penalty “for the
sins of the whole world” (1 John
2:2); and in His priestly intercessions
for repentant sinners would not only
secure forgiveness but would also
cause [the emphasis in Hebrew] His
own righteousness to be credited to
their account, so that they would
stand fully accepted before God!

Ill
CH RIST’S CORONATION AS
LEVITICAL HIGH PRIEST
(Zech. 6:9-15)
dram atic enactm ent o f the
Messiah’s priesthood thrilled a
foreign delegation to Judea in
the sixth century B.C. Sixteen
difficult years had ensued since
return o f the exiles from Babylon,
and construction o f the temple had
been suspended. Then, in the second year o f the Persian king, Darius
I (520 B.C.), the prophets Haggai
and Zechariah urged that the project be completed (cf. Ezra 5:1, 2;
6:14, 15).
It was during this renewed construction that three exiles arrived
from Babylon with an offering of
gold and silver. Directed by God,
Zechariah crafted a crown from
these materials, and taking the high
priest Joshua with him, acted out a
prophecy before the delegation:
“The word of the Lord also came
to me saying, ‘Take an offering from
the exiles,. . . make an ornate crown,
and set it on the head of Joshua the
son of Jehozadak, the high priest.
Then say to him, “Thus says the Lord
of hosts, ‘Behold, a man whose name
is Branch [semah ], for He will
branch out from where He is; and
He will build the temple of the Lord.
. . . and H e... will bear the honor and
sit and rule on His throne. Thus, He
will be a priest on His throne, and

A
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who offer gifts according to the law”
(Heb. 7:14; 8:4). Thus, this ancient
dramatic production implicitly reveals that the Messiah’s reign as a
King-Priest would take place in heaven

the counsel of peace will be between
the two offices”’” (NASB).
“Branch” (sem ah) is a technical
Old Testament term for the Messiah,
a branch from the house of David.
By declaring the crowned Levitical
high priest to be “the Branch,”
Zechariah also foretold the double
offices of kingship and priesthood
the Messiah would take under God’s
direction.
Twice the prophecy says that the
Messiah will “build the temple of the
Lord.” Since the Messiah’s priestly
rule was yet future, the prophecy
obviously transcended the local
temple construction (Zech. 4:9).
During His reign as King-Priest, the
Messiah would build another and
more important temple: the church!
He alone could accomplish this
aspect of the plan of salvation.
Further, the Messiah would both
““‘sit and rule on His throne’”” and
would be “‘“a priest on His throne’””
(6:13, NASB). Here is a remarkable
announcement: that by God’s direction the messianic Branch of the
Judaic house of David would assume
the functions of the priesthood of
the house of Levi! And where would
He perform this function?
The New Testament gives the
answer: “It is evident that our Lord
was descended from Judah, and in
connection with that tribe Moses
said nothing about priests.” “Now if

rather than on earth!
The last part of verse 13 reads literally, “And the counsel of peace
shall be between the two of them.” In
the light of Psalm 110:1 and 4 (that
the Messiah would sit on Yahweh’s
throne as a King-Priest), we can conclude that the “two of them” refers to
Yahweh and the Messiah co-ruling in
the kingdom of grace to carry out
the plan of salvation.

IV
CH RIST’S TEMPLE
(Dan. 9:24-27)
riests do not function apart from
temples or other sacred places.
But the Mosaic ritual laws prevented a Messiah of non-Aaronic
origin from serving in the Jerusalem
temple (cf. Heb. 7:13,14; 8:4). Where,
then, would He minister? Does any
prophecy foretell the Messiah’s ministry in a heavenly temple/sanctuary?
Examine the famous prophecy of
Daniel 9:24-27, which, in addition to
announcing the time for the Messiah’s long-awaited appearance, focuses
on His ministry. The angel Gabriel
points to His sacrificial death, which
would “‘put an end to sin,”’ “‘atone
for iniquity,”’ and “‘bring in everlasting righteousness’” (vss. 24, 26). The

P

he were on earthy he would not be a
priest at ally since there are priests
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Holbrook: Christ's Inauguration
final event in the Messiah’s three and
one-half year ministry on earth
would be “to anoint a most holy place

ary/temple that could have been
“anointed” by the Holy Spirit at
Christ’s inauguration as King-Priest
would have been the heavenly one
attested to in the books of Hebrews
and Revelation. “Now the point in
what we are saying is this: we have
such a high priest, one who is seated at
the right hand of the throne of the
Majesty in heaven, a minister in the

[ qodes qodasim]

This Hebrew expression— literally, “holy of holies”— and its variants occur 43 times in the Old Testament. Apart from this single reference in Daniel, every other (with the
possible exception of 1 Chronicles
23:13) is applied to some aspect of
the sanctuary tabernacle/temple and
its rites. Although Jewish and Christian expositors have identified the
Daniel 9:24 phrasing with the
anointing of the Messiah, its overwhelming usage in the Old Testament suggests that it refers to a sanctuary/temple and should be translated as in the Revised Standard Version: “to anoint a most holy place.”
But where would such a hallowed
place be found? And what would its
anointing signify? The only sanctu-

sanctuary and the true tent which is set
up not by man but by the Lord ” (Heb.
8 : 1, 2 ).
Daniel 9:24 reveals that the heavenly sanctuary— a very sacred place,
a Most Holy place— was to be inaugurated in a new sense. Now would
begin the priestly, mediatorial ministry of Christ based on the merits of
His actual sinless life and atoning
death. The divine plan of salvation
would now move from the realm of
promise to the realm of fact (cf. Heb.
9:15; Rom. 3:23-26).
□

C gS?
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